
Jesus’ Quotation of Psalm 82 in John 10. John 10:34 may seem to imply that the ֱאֹלִהים 

(elohim) in Psa 82:6 are human beings. However, this interpretation nullifies any sense that 

Jesus’ argument in John 10 is a defense of His own deity. In John 10:30, Jesus tells his audience 

that He and the Father were one. The Jews were deeply offended by this comment, as indicated 

by their response in 10:31–33. They picked up stones to kill Him, for they thought He was 

making Himself equal with God. Jesus’ response is usually interpreted as a concession. That is, 

He was only saying of Himself what the Jews could say of themselves, and used Psa 82:6 to 

show that humans can be called ֱאֹלִהים (elohim). This view both ignores the Old Testament 

context of the divine council and undermines John’s presentation of the deity of Jesus in his 

gospel: 

• Jesus’ asserted that He and the Father were one (Jn 10:30). 

• The Jews thought this was blasphemy—Jesus was claiming to be God (Jn 10:33). 

• In defense of His claim that He was one with God, Jesus quoted Psa 82:6. 

• Following the quotation, He states that the Father is in Him, and He was in the Father. 

The usual interpretation of this passage—that the ֱאֹלִהים (elohim) were human—is based on 

two assumptions: 

1. Judaeo-Christian monotheism could not have other ֱאֹלִהים (elohim). 

2. “To whom the word of God came” refers to the Jews who received the law at Sinai (i.e. the 

Pharisees’ forefathers). 

However, both of these assumptions are wrong. It is already clear that there were other uses of 

 Also, “the word of God” was not the Law, and those who received it were not .(elohim) ֱאֹלִהים

human. Psalm 82:6–7 says, “I said, ‘ (‘)You are gods (ֱאֹלִהים, elohim), even sons of the Most 

High (יֹון ֵני ֶעלְּ  beney elyon), all of you; nevertheless, like humans you will die, and fall like ,בְּ

any prince.’ ” 

The speaker (“I”) in the passage is the God of Israel, the God who is standing in the council 

in 82:1 among the lesser ֱאֹלִהים (elohim). God announces that the ֱאֹלִהים (elohim) of the 

council are His sons, but because of their corruption (Psa 82:2–5), they will lose their 

immortality. The “word of God” in the original context is the specific utterance of Yahweh to His 

council members. They, in turn, are the recipients of that word (utterance). The recipients are not 

the Israelites at Sinai or any other group of Jews. 

Jesus refers to the original utterance spoken by God when He quoted the psalm, not the 

Jewish nation receiving revelation, at Sinai or at any other time. Jesus is defending his statement 

to be one with the Father by reminding his hearers that their Old Testament teaches that there 

were divine sons of God who were ֱאֹלִהים (elohim). 

Differences in the views: 



Common Interpretation 
 

This Proposal 
 

Jesus’ strategy assumes ֱאֹלִהים (elohim) are 

human 

 

Jesus’ strategy assumes ֱאֹלִהים (elohim) are 

divine 

 

The “word of God that came” = revelation 

from God at Sinai, or some other event 

 

The “word of God that came” = the 

utterance itself in Psa 82:6—the 

pronouncement from God 

 

“to whom the word of God came” = the 

Israelites at Sinai, or the Jews generally 

 

“to whom the word of God came” = the 

 of the divine council in (elohim) ֱאֹלִהים

82:1 

 

The Jews are the “sons of the Most High” 

and ֱאֹלִהים (elohim)—so Jesus can call 

himself an ֱאֹלִהים (elohim) as well, since 

he’s a Jew. (This view emphasizes Jesus’ 

mortality) 

 

The Jews are not ֱאֹלִהים (elohim), and 

Jesus reminds them that their Scriptures say 

there are other ֱאֹלִהים (elohim) who are 

divine sons. 

 

In John 10:36–38, Jesus asserts that his high status as the Son is based on Him doing the works 

of His Father: the Father is “in him.” This phrase parallels Exod 23:20–21, where the Name—

Yahweh’s Presence—was in the angel of Yahweh. In John 10:36–38, Jesus claims that the 

Presence is in Him. He is claiming to be the second power, or second Yahweh, which would in 

turn mean He was Lord of the divine council with the invisible Yahweh (the Father). Thus, 

Jesus’ claim of oneness with the Father is developed by the quotation and by what follows. The 

result is a powerful claim to deity, consistent with the rest of the gospel of John.
1
 

 

                                              
1 Michael S. Heiser, “Divine Council,” ed. John D. Barry and Lazarus Wentz, The Lexham Bible 
Dictionary (Bellingham, WA: Logos Bible Software, 2012). 


